io	THE ARYANS BECOME INDIANS
Karma and Samsara—rebirth according to action—and
the rigid law of caste all seem marks of Brahmin influence,
growing potent as the Aryans settled down in their Holy
Land, Brahmarshidesa. This is the upper part of the
country between Jumna and Ganges: to it belong the
priestly Brahmanas, as the hymns of the Rig-Veda belong
to the north-west—Brahmavarta, the Holy Land.
Was it climate or the influence of the aborigines which
cast over the Aryan mind this spell of contemplation upon
the problems of life, and this fear of death-and-birth, and
bound them hand and foot with a network of social tabus
and practices from which they have not yet escaped?
Probably it was the coincidence of such circumstances
with the coming of certain great thinkers. Faced with
the race-problem, with a growing division of function,
with the obvious inequalities of human lot, they devised
the ingenious theory of Karma-Samsara, which if it is un-
provable is also irrefutable. We can see it in the making
in the great mystic treatises, the early Upanishads, which
belong to this region and to this era, the ninth, eighth,
and seventh centuries B,a
As the Greeks sought a sovereign power greater than
the gods, so we see Vedic India seeking the One behind
the Many. *Him, the One Real, sages call by many
names' says a hymn of the first cycle, and by the end of
the Vedic Age the notes of speculation and of agnosticism
are clearly sounded in the Creation Hymn of the tenth
cycle: 'Who knoweth? Who can tell the Maker?'
The hymns of the Rig-Veda show a marked progress
from the naive nature-cults of the earlier to the more
wistful speculation of the later age. And the tenth cycle
is a bridge between the Vedic and the Brahmanic period.
With it, the Aryans are becoming Indians—obsessed with
the problems of whence, whither, and why, and of salvation
from birth and death. Their great Seers are seeking
Reality, and the Upanishads—the source of all later
sy$tems~-are in the making.

